When different cultiures and communities exdst within the same connlry, how shonld o
demaorratic state oensime equality for each of them? This fs the question that emergied in
the previous chapler. In tils Chapterwe willl by dml sechow thie comeejd of secnkirism
iy ine .|:l]'-I||-<! (e Hind eveern. I b, Ui b ol seeubarisnin Ls ever pressenit i
bt debmtes and disoussions, Wi Lo 14 somching very perplexting dlswal the stade
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frebibizil ]I'l.Ti“.' profiases (o e secnkm Un the ollar I...r. I all kindys of ooxdet)ies amd
dptilis et seculurism m hella. Secularism s cliallenged ol only by eleries

relidkois u-.'|!::-u.-|l!--‘..--1 il bry somie pollllctans, sookl swlivists and oven dcadembos,

by ks ehopter we will engaee (o this engonygt debmie by asking de following guestions

= Whal i e menning of sooularism?
0 |sseculardsm o westormn jmplant an indian sodl?

I= @i suitable for sodcicties wherne religin continuss (o exereise o sirong influenese on
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Pocs secularism show partiality? Docs it ‘pamper’ mimoritics

s secuboisiog anlt religiois?

Al (b et of this chuplir you shouhd be able o umilerstand anid opproclate e
bnprbaice af seeular=m s demaerale soclety e Todli, sl o somelhlng aboul

thie elistinctiversess of adlim seculari=m
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8.1 WHar =5 SecuLanisu?

Though-kws faced discnmination for ceaturiss throughout Europe,
in the present state of Israel, Arab minorities, both Christian and
Mussiimms, are extluded from social. political and economic benefis
availahle o Jewish citizens. Sulile forms of discrimination aiso
continue o persist against non-Christians in several paris of
Europe. The condition of reliious minoerities in the neighbouring
states of Fakistan and Bandladesh has alao genetated considerabia
concerny Such exariples remind us of the continuing iMportatice
of secularism for people and societies in today”™s world.

Inter-religious Domination

Inourovwn couniry. the Constinition declares that every Indian citizen
has a right to live with freedom and dignityin any partof the country.
jEtin reality many-forms of exelusion angd discrimination confinue
fo persist. Consider three most stark examples:

O More than 2700 Sikhswere massgered in Delhi and many othet
parts of the country in 1984, The familles of the victims feel that
the guilty were not punished.

o Several thousands of Hindu Kashmiri pandits have Breen forced
to ledve their homes in the Kashmir valley; they hasenot been
abis o return to their homes for more than two decades,

o More than 1,000 persons were killed during the post-Godhra
rots in Gujarat in 2002 The surviving members of many of
these families could not go back to the villages in which they
lived.

What do these examples hdve in common? They all haveto do
with diserimination in ons form or the other In each case members
of 6o community are tardgeted and victimised on acCount of their
religious identity. In other words. basic freedloms of 5 set of citizens
are denied Some:might even say that these incidents are instances
of Teligious persecuition and they reflect interreligions domihation.

Secularism is first and foremost 3 doctrine that oppeses all such
forms of interreligicus domination This is-however only one crucial
aspect of the concept of seculdtism An eqially important diriiension
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ol secularism is ILs oppositon (o nlra-religous dominaton. Let us
gel deeper tnto his 15sue.

Intra-religious Domination

Some people believe that religion ts merely the ‘optum of the masses’
and that. one day. when the haste needs of all are fullilled and they
lead a happy and contented Wle, religlon will disappear. Such a
view comes from an exaggerated sense of human polential. It is
unltkely that human bengs will ever be able o fidly know the world
and control . We may be able to prolong our Itfe but will never
become tmmortal. Disease can never be entrely eliminated. nor
can we pel vid of an element of accldent and luck [rom our lves.
Separallon and loss are endemie (o the Human condtion. While a
large parl of our suffering ts man-made and hence eltiminable. af
least some of our suffering 1s not made by man. Religon, arl and
phtlosophy are responses to suich suffertngs, Seculansm (oo apcepls
this and therefore it 1s nol antl-rellglous.

However. rellzon has Ws share of some deep-rooted probletns.
For example, one can hardly (think of a relleion (il reats s male
and [kmale members on an equal fooling. In religons such as
Hindusm, some sections have faced persistéent diserimmation. For
example dalits have been harred from entertng Hindu temples. In
some paris of the country, Hindu woman cannot enfer temples.
When religon 1s organised. 1L 18 frequently (aken over by 1is most
conservalive faction, which does not tolerale any dissenl. Religious
fundamentallsm tn parts of the US has become a big problem and
endanrs peace both withtn the country and outside. Many religons
fragment into sects which leads to frequent sectartan violence and
persecution of dissenting minorities.

Thus religious dominaton cannol be {dentiffed only with Inter-
rellgtous dominallon. L takes anollier consplouoas (o, namely.
niro-religiows domination. As seoularism s opposed Lo all formis of
msttutionalised roligows dominatton, i challenges nol merely inter-
redigious bl also intra-religious domination.

We now possess a general Wdea of secularism, [t 1s a normattve
doctrine which seeks Lo reallse a secular sovtely, Le,, ont devold of
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elther tnter-reltious or lnta-religlous dominatlon. Pul posiively,
it promotles freedom within religtons, and equalily between, as well
as within, religions, Within Uhis larger framework, lel us now consider
a narrower and more specific question, namely: What kind of state
is necessary (o realise these goals? In other words, let us constder
how a state comumitled o the deal of secularism should relate {o
refigion and religlons communities,

8.2 Securar StarE

Perhaps one way of preventing religlons discrimination is to work
Logether lor mmitual enlightesment. Education 1s one way of helping
(o change the mindsel of people. Indtvidual examples ol sharing
and mulual help can also contribmite towards reducing prejudice
and suspicion between commurilles. [t 1s slways Inspiring (o read
stories of Hindus saving Musiims or Musltms saving Hindus tn the

mdst of a deadly conmmunal rot. But 1t 1s unlikely

that mere educaiion or the goodness of some perssns
‘, will eliminale religlous discriminalion. In modemn

soclefles, states have enormous public power. How

List some of the ways m they funetion s bound (o make @ cructid difference (o
whichyou feelopmanmmal,. the outcome of any stmiggle (o create a soclety less
harmpny coidd be ridden with inter-communily conflict and religious

discriminaton. For this reasorn, we need (o see what
kind of stale 18 needed o prevent religlons conflict
and ta promole religious harmony.

How should a state prevent dominalion by any rellmous group?
For 4 start, 4 staie must not be run by the heads of any particnlar
reliplon, A siate governed direcily by a priesily order is called
theorratic. Theooratic states, such as the Papal states of Burope in
medieval limes or In recenl tmes the Tallban-controlled siale,
Incking separation between religions and political Institulions, are
known for Lhetr hierarchies, and oppressions, and reluclance o
allow freedom of reltgion to members of other religious groups. If
we vaiue peace, [reedom and equality. religious nstitntions and
state Instilutlons musl be separated.

some people (hink thal the separalion of state and religlon i
sulficient for the existence of a seenlar stale. This does nol appear

ek B
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to be so. Many states which are nop-theocralie conitinue o have a
close alllance with a particular religton. For example, the slate in
England in (he sixteenth century was nol nim by a priesily class
bul clearly favoured the Angltcan Chureh amd (s members. England
had an established Anglican religton, which was the official religion
of the siale. Today Pakistan has an olficisl siate rellgton. namely
Sunni Istam. Such regtmes may leave litle scope for internal dissent

or rellglons equality,

To be trly secular, a state must nol only refuse (o be theooratic

but also have no formal. legal alllance with any reltgon.

The

separation of religlon-stale 1s, however. a necessary bul nol a
suffictent ingredient of a secular stale. A secular stale musi be
commitied to principles and goals which are at least panly derived

from non-rellglous sgurces. These ends shoubkd thchide
peace, Teligious eedom, freedom from religlously
grounded oppression. discniminabion and exclusion.
as also nter-rellgous and intra-religious equality:

To promole these rnds the stale must be separated
from orgamsed religlon and s imstiulions for the sake
of some of these vatues. However, there s no reason (o
suggest thal this separation should take a particnlar
form. In fact the nature and extent of separiion may
take different forms, depending upon Wit spectiic valies
It ts meant to promote and the way m which  these
values are spelt oul. We will now  comsider two such
conceptions: the mainsiream western concepiion best
represented by the Amercan siate, and an allernative
coneeplion best exemplified by the Indian state,

B.3 Tz Westean MopEL oF SecuLarisM

Learming more aboul
other relighins is the

first step townrds
learning to respect and
umeptullwr]»nptemui
thieir belicis. Hut that
need 1ot mean il we
should nol he able (o
stund. up for whal we
feel are basic h::mnn
valus,

All secular stales have one thing m common: they are nelther
theovrsite nor do they establish s religion. However, in most commaonly
prevalent conceplions, inspired mainly by the American model.
separatton of religlon and stale 1s undersiood as mutual exclusion:

the siate will nol intervene in the affairs of religlon and, in the same
manner, religion will not interfere in the affairs of the stale. Each

ek B
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Let us lmmmamyd!ﬂ‘m Kl dmuﬁ:mnmﬂmdln‘hnkqhmﬂhﬂ

’ Hlf 6l the twenitivth erntiry. This secularism wis not abaut peinctpled distanee
froam orpnibsed rellgion, treltesd AU bnviilvee, active interverition in and sugppiession
ol religian. Thi< versbon of secularen was proponnmed and praciise by Mustata.
Remut Atatirk.

He: casmne ta power isfter the Fiest Worfd War, He was delermined (s poi an
enied Lo (i sl bation af Khaifa o the: public B of Tarkey. Abiturk was convinesd
mw;wmmmMMWMM'
Turkey from the soriy stibe i was 0. He sed out 10 an agiressine manner do
‘moilérnise and seotilhrine Tirkey. Alntisrk clhimiged his owr niine o Misings
Kol Pasbin bo Keral Atatork (Atiturk transloles as Father of Ui Tk, The
Fex wimditional cap worn v Muslims, mhnmeﬂhytltﬁill.nw Wesilern
‘clothin g wis thcotrengied for men and women. The Western [Gregusian) calendar
replunced the irnditionnl Torkish mlnﬂdmr.lnlit’a& Lhi! mw:l‘iﬂk.hh ‘alphinbol fin
a muosdified Latin form) was adoplel:

Com you imugine o seeninrism it does ant gve you tie fresdom (o koep (e
mmmﬁmﬁﬁ#ﬂhmfﬁmmmmﬂm. ot Ve ngunge
yoa otmmnunmiean in lnwhag wiys do yoo ik Atsturk's secolarism i different
o ndinn seeufarism ¥ d

has a separate sphere of ks owm with independent junisdiction. Ne
policy of the stale can have 4n exclustvely relons rationale. No
religions classification can be the basts of any public poliey. I this
happened there 1s illegiimate mtrusion of religlon m the state,

Stirtlarty, (e siate cannol a1d any religious sttallon. L cannol
give [nancial support lo educational mistitutlons rin by religious
communities. Nor can it hinder the activities of religious communiiles,
as long as they are within the broad limits sel by the law of the lamd,
Forexample, if 3 religtous institution orbids a woman from becomins
a priest, then the state can do ttte about 10 i a reltpions commumntiy
excommuricates Is dissenters, the state can only be a stlent witness.
[l a particular rellgiorn [orbids the entry of some of 1ts menibers i the
sanciim of ils lemple, then e state has no oplion but to let the
matler rest exaclly where 1L 5. On Lhts view, religton s 8 privale
malter, not a matter of siate policy or law.

I This commaon conception inlerprets freedom and equallly tn an
m individualist manner. Liberty is the liberty of tndividuals. Fquality
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Iz 2guiality beétween individuals. There {s no scope-forthe idea that
a community has the ibertyto fllow practices ofits ovn choosing
There i litti scope for communit-basad righis or minarity rights.
The hictory of westem societies tells ue why this is so. Except for

the presence of the Jews. most
westarn societies were marled
by a greéat deal of religious
homagdeneity. Giten this fact.
they naturally focused on infra-
religious domination While
Sirict separation of the state
from thechurch'is emphasisad
to realise among other things,
individual freedom, issues of
interreligious (and thersfore of
mingrity rights] equality are
ofien neglecied

Finally, this form of
mainsream secularism has no
place for the idea of stare
supporied religions reform . This
feature follows direcily from its
understanding. that the
separation of state from church/
religion eniails a relationship of
mutual esclnsion.

8.4 Tee Inpias Mooee
OF SECULARISM

Sometimes it Is said that Indian
secularism is an imitation of
western secnlarism. But a3
careful freading of our
Constituition shovws that this s
not the case Indian secularism
is Tundamentaily different
from Wesiern secularism:

4

"Equial protection by the Stats to all religions’.
Thiz Ehﬂ#ﬂﬂﬁ:ﬂ:ﬁ}jﬁmmﬂ when a shigent

asked him to spell out what-setularizm
mizant in independent India. He wanteda
sepqilar =tats to be'ons that “protects all
Teligions. but does not! favnsr afc St the
expence of cihers and does mﬂaﬂfﬁnﬁ!
anyreligion as thestate religion’, Nehruwas
Wﬁmmﬂrﬁm
‘mummtmmm
dﬁ&ﬂh&h&g@ﬂuﬁﬁn‘ﬂm&mﬂmﬂm
whmmhﬁatm
%Efm VELY from Atsturk in
Turker A:ﬁ:ﬁ-.mmmmmhm not in

-—&xmnftnmlmn separation betwesn

Wh:&’fthrﬂmpﬂ?ﬂiﬂﬂhhﬁ
ﬁ@kmmycm fhere was on=
ﬁngunwhuh hﬁmﬂmﬁmw

mmmla-anﬁtheru[pﬁm!plﬁ it=as
3150 ihe only cusrantes of the unier and

irstegrity of Mdis.

I
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Indian secularism does not locus only on chureh-stale separation
and the idea of Inler-rellmons equallty 1s cructal Lo the Indlan
conceplion. Let us elaborate this furiher.

Whiat makes Inthan seculantsm distinetve? For a starn it arose
in the context of deep religlous diversity thal predated the advent of
Western modern ideas amnd nationaltsm. Therewas already a culiure
ol tnter-rellsons "loleratice’ 0 Indla. However, we musl nol [orgel
thal wlerance Is compatible with religlous domination. | may allow
some space 1o everyone bul such freedom is nsually lmited. Bestdes,
tolerance allows you to put up with pesple whom you find deeply
repumnant, This s a greal virlue if a soclely 15 recovering from a
major civil war bul not In imes of peace where people are struggiing
for equal dignity and respect.

" [ . wi |

Do you remembey the heates) debate m

Frianwe over Whe French poverament's

| dewtsion Lo Bt e O of peltgions

nurkers Hke turbans and yetls.m
 eduenifnal inaiiution.?

—
- = -

[ ¥es Lremembor. eyt 10 strmmte thad bath
Treitin emed Prmrgen are seeniar, Tt in Tadin
there 15 no prohihitlon on weartng o
displaying such religous nurkers n puble

s oTs

Thuat is i‘lEﬂ-‘l'L;ﬁE ibe ldeal of J

) seculansm envisaged 1 Indis is
different frmm (hal of Fradee.

The advent of western moderntty brought (o the fore hitherto
neglected and marginalised notlons of equality 1n Indtan thought. It
sharpened these Wdeas and helped us o [beus on egualily within the
commnuntty. I also ushered weas of Inla-communitly egualily o
replace the notlon of hierarchy, Thus Indian secularism ook on a
dtstinet form as a resull of 2n interaction between wisl already existed
ina soctely thal had reltglons diversity and the ideas thal came from
the west, 1L resulted m egoal focus on inra-rellgious and nmter-
relivlous dominalion. Indiat secularisii equally opposed Uie



Poitenl Theory

oppression of dalits ad women willun Hindwism, the
diseriminailon agalnst women within Indian Istam or
Chrisuantly, and the possible threats that a majonty
ooty might pose o the righis of the minority Teligionus

communities. This is iis first tmporiant difference. from ‘
malnsiream weslern secularnsm.

Ler's Deraye

Connected W 1L 1s e second difference. Indlan

secularism deals nol only with religlous freedom of  Relighous Idenbities
mdividuals bul also with reltgious freedom of minority  and (differences have
commimilles.  Within 1L an individual has the ght (o Do :i;tlﬂlhmm:l!'fﬁ"lhﬂ

profess the retigion of his or herchoice: Likewise, religions Yo
minarities also have a nght Lo exist and (o malntain thetr
own cullure and educalional institalions.

A third difference Is this. Sinee a secufar state mrisd be cotcerned
equally with intra-religions domination. Indfan secularism has made
room for and 1s compatible with the tdea of stale-sapporied rellgions
reform. Thus, the Indian constiiution bans untouchability. The
Indlan state has enacted several laws abolishing ehild marnage and
lifiing the taboo on ntey -caste marmage sanctloned by Hindutsm.

The gquestton however (hal arises 1s: can a state indllale or even
suppart rellgons reforms and vel e secular? Can a slate clatm to be
sevuilar and not matmitatn separation of Teltgion from state? The secalar
charncter of the Indtan state 1s established by virtue of the fact that
i 15 nelther theoeratie nor has i established anv one or molaple
reliplons, Bevond that 1L las adopled a very soplusticated policy tn
pursull of religions equality. This allows Il elther (o disengage with
rellgion In American siyte, or engage with 1l 1l required.

The indtan stale may engage with religlon negatively to oppose
religions (yranny, Tiis is reflected in surh actions as the ban on
untonchability. It may also choose a pusittve mode of engagement.
Thus, the Indlan Consitlution granls all religious minonies (he
righl to establish and matniatn thetr own educattonal institutions
which may recelve assistance from the state. All these complex
strategies can be adopted by the state lo promote the values of
peace, freedom and equaliiy.

ek B
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2 Porforming refigiois rituals in government of fices.

i should be clear by now why the complexity of
Indian secularism cammot be caplured by the phmse
“equial respect for alt religions”. If by this phmase 15
meant peaceful coexistence of all religlons or inter-
relliglous Loleralion, then Uis will not be enough
hecause seciillarism ts much more than mere peaceliul
coexisience or toleraton. I this phrase means equal
feeting of respect towsards all established refigions and
thetr practices, then there 1s an ambioutty thal needs
cleartng. Indtan seculartsm attows for principled state
milerveriuon n all rellstons, Such interverntton belrays
disrespect o same aspecE of every religlon. For
exaniple, religiously sanctioned caste-hierarchies are
nol aceeptable within Indtan seculartsm. The secular
sttle does not have (o treal every aspect of every
religion with equal respect. [t allows egual disrespect
for somie aspeets ol organised religions.

8.5 Crumicisms ofF INDiaR SEcuLArRIsM

Indian seqularsm has been subjected to fletee criticism. What are
these eriticisms? Can we defend seculansm from them?

Anti-religlous

First, i 1s often argned that secnlarism is antt-religtons. We hope
to have shown that secularism 18 agatnst institutionalised religlous
domination. This 1s not the same as bemng anu-religous.

Stntlariy. 1L has been arpued by some thal secularism thirealens
refigious identity. However, as we noted earller. seculartsm promoles

religlous freedom and equality. Hence, It elearly protects rellgions
Identity mither than (hreatens (L

O conrse, 1L does. undermmine



A=l A=y

some forms of religious idedtity: those, which are dogmatic. violent,
Enatical. exclhisivist and those . whichfoster hatred of other religions.
The real gquestion is not whether something is undermined but
whether what is undermined is intrinsically worthy or unworthy

Western lmport

A second criticism is that secularism is a Western concspt dnd,
therefore, unsuited to Indian conditions, On the surface, thisis a
strange complaint For there are millions of things in [adia today
from trousers 1o the internet and pariiamentary demogcracy, that
have their origins in the west. One response. therefore. could be:
so what? Hate you heard a Ewropean complain that because zero
was invented in India, they will not work with i2

However this is 4 somewhat shallow response. The morg
important and reievant point is that for a state © be iy sécular
it mist have ends of its ovn. Westem states became secular when.
at an important level. they challenged the control of established
relidgioils authority over soclal amid ﬂﬁuﬁcial life. Thewestem thodel
of secularism is not therefore, a product of the Christian world.
What of the claim that'it is westesm? The murmal Exclusion of religion
and state, which is supposed to be the ideal of westem secular
sooieties, is also not the defining feature of all secular states. The
ifdea of separation can beinterpreied differently by different societies.
A serular state miay keep & principled distance from relidgion to
promote peace betwesn communities and it may also intervens to
protect the mghts of specific communizies

This exactly i5 what has happened in India India evolved a variant
of secularism that is not just an implan: from the weston Indian
soll. The @t {s that the secularism has both western and non-
westemn origins. In the west it was the Church-state séparation
which was central and in countries such as Indiathe ifdea of peacefil
coexistence of different religious commmunities has been important.
Minoribsm
A'third accusation against secularism is the charge of minoritism.
It is true that Indian secularism advocates minotity rights so the
question is: s this justifisd? Consider four adults in a compartment
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ol & Lrain travelltng al the [astest speed tmaginable. In the muiddle of
the journey, one of Lthe four passengers expresses a deéstre o ssmoke,
The second one complains that he cannol bear cigarelle smoke,
The other two passengers smoke Loo but say nothing, Clearly there
s & conllict here belween two passengers. A suggesiion is made
that it be resolved by vole. The two mild smokers go along with the
addiel and the non-smoker 15 deféated by a margin of two votes,
The person in the minonty loses bul the resull appears fatr becanse
a proper democratie procedure adopted by common agreement was
fellowed.

Now aller the sttuation a hit. Suppose thal the nonssmoker
suffers from asthma. Smoeking can induce a le-threatening attack
in lm. His prelerence (hial the other person does nol smoke
cxpresses now his fundamental and very wrgenl interesl,. Would
the procedure previously followed, of going with the decision of the
majority, be fair tn such a contexi? Do you not think
that the addicted smoker shonld refratn il the framn
reaches its desunation? You will agree (hat when 1L
comes 1o ffdamental interests, voling as a democratlc
procedure s inappropriale. A person has a prior right
to the satisfction of his or her stgntficant nterests.
What heids true of tndividuals also holds for
communlities. The most ndamental inferest of
mitnorittes must nol be harmed and must be protected
by constitullonal lnw, Thi= = exactly how L is i the
Indian Constitution, Mimority rights are justified as long
s these rights protect thetr fundamental interests.

i

At this poinl someone might siill say that minority
rights are spectal privileges which come with scme costs to others.
Why then should such spectal privilege be given? This question
ean be hest answerel by another example, Constder thai a film is
belng shown In an audilorium on the firsi Qoor, The aulﬂlﬂﬂum is
avcessible by a slatrease. Everyone 12 free to buy a teket, go up the
statrs and seethe Alm. Or, are they? Is everyone really free? Suppose
that among avid flim-goers are some old people. some whio have
recetilly broken a leg and olthers who Have long besn physicelly
challenged. None of them can really cimb up the statrs. Do you

ek B
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thitrk 1t would be wrong Il a L or a ramp was provided [or people In
whieel chatrs? Dolng so enables them 1o achieve emctly whal olhers
routnely procure through the stalrease. Yet, this group tn minority
needs a different mode of getUng (o the first floor. If all spaces are
structured tn such a way that they sult only young, able-bodied
persons, en sorme calegory of persgns will forever be excluded
from a simple benefil such as watching a film. To make a separale
arrangement for them 1s nol w accord Lhem any special lreatment,
115 to treal them with the same respect and dignity with which all
others are being reated. The lesson is thal minonty rights need

not be por should be viewed as spectal privileges.
Interventionist

A fourth ertietsm claims that secularism (s coerche amd
that Il interferes excesstvely with the religious freedom
of communities. This misreads Indfan secularsm. I 1s
trie that by rejecting thie idea of separation as mutual
exclusion. Indian secalarism rejects non-interference
In religion. Bul il does nol follow that 1L Is excessively
mierveniiontst. Indian seculansm ilows the concept
of principled distance which alse allows for non-
interference. Besides, inlerference need not
automatically mean coercive Interventlon.

It 1= of course true that Indian secularism permiis
stale-supported religtons reform. But this should not
be equated with a change Imp—n_:;td' Irom above, with
coercive mtervention. Bul il might be argued: does it
do this censistenily? Wﬁy have personal faws of all
religlous communitles not been reformed? This s the
blg dilemnmia cing the Indian siale. A seculartsl might
see Lhe personal laws (laws concerming marriage,
inhertlance and other family matlers which are

How ean n'State
et aff religions

cqually?  Would

gmnting equol

numter of hefidays
ln l:i‘,l:t_."ll refigion
help? Or would
banning  any

Teligons penemony
o patfic ocrsions
be a way of daing.

governed by different relisions) as mantfestations of community-
speciiic righis that are protecied by the Constitution. Or he might
sei Lhese laws as-an allronl Lo Lhe basie principles of secularism
on the ground that they (real women unequally and therefore

unjustly. Personal laws can be seen as mantfestations of (reedom
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from interreligious domination or as instances of intra-religious
domination.

Such internal conflicts are part @iid parce]l of any compiex
dociringe but they are not somcthing that we nsed to live with
forever Personal laws can be reformed in $uch 4 way that they
continue o exemplify both minority rights and equality betveen
men and women. But such reform should nsither be brought
about by State or group coercion nor should the state adopt a
policy of tofal distance from it The state must act as a facilitator
by supporting liberal and demoeratic wices within every religion.

Vote Bank Politdcs

Fufth, there is the groument that secularism encourages the politics
of vote banks. As an empirical claim, this is not entirely false.
However we need to pul this issue in perspective: First, in:a
demoeracy pohtwians are bound To s£€k voltes. Thal iz part of
their job and that is what democratic politics 15 largely about T
blame a politician for pursuing a group of penple or proniising o
initiate:a poliey with the motivaton to secure their votes is unfair.
The real gquestion is what precisely the votels sought for Isit @
promote soiely his self-interestor powet oris It glse forthe vsHamrw
of the group Yguestion? Ifthe group which voted for the politician
does not gei any beneft from this acl. then surely the politician
miilst be blamed. If secular politicians who Sought the votes of
mmnﬁﬁaalﬁnmanagemgjmﬂmﬂs what they want thefithisisa
success of the seoular project which aims, afierall, to also protect
the interests of the minoritics.

Buft what if the velfare of the group in guestion s spught at
the cost of the welfare and rights of otheér groups? What if the
interests of the majority are underminéd by these secular
politicians? Then a new injustice is bofn. Can you think of such
ezamples? In theory, there may not be anyihing wrong with vote
bank politics but only when vote bank politics leads o the
mobilisation of 3 secial group to vote en masse for a particular
candidate or political party during elections. this distorts eiectoral
politics. Here, the important feanure is that the whole group works
as-a single monolithic unit during voting. Despite the diversity
withir the: unit, the party or leader pursuing such voie bank
politics tries to artificially construct a bkeiief that theinterest of the
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group is one: In effect. by doing this, the political parties’ priorities
short- terin slectoral gains over the long- term detclopment and
govErnanc: necds of society In India It bas been observed that
politcal partics neglecting subsiantive {ssucs have ofien focused
on emative issues for electoral gains. neglscting genuine probleins
faced by the community Competitive vote bank politics has the
potential to exacerbaie social division by periraying different groups
as dvals vying for limited resources. In Indlia, the vote bank politics

i= alsp assoriafed with minoriiy appeasement. This means that
the palitical parties disregard the principles of equality of all citizens
and give priority to the interests of a2 minority group. lronically
this has led o further alenation and ma:g‘ma}izahnﬂ of the minority
group. As ot haﬂh@dihﬂ&ﬂul& to acknowledde diversity within
the minority group taking up issues of social reform within these
groups has also proved diffienlt

impossible Project

Afnal rwnical eriticiom might be:-this: Sepularism canner work
because it tries todo too much. to find & solution to an intractable
probiem. What is this problem? People with decp’ religious
differences will never live ingetherin peace. Now this Is an empirically
false claim ‘The history of Indian civilisation shows that this kind
of living together IS realisable I was realised elsewhere oo, The
Ottoman Empire §s a stirring example:. BUt now oritics might say
that co-existence ursier conditions of insqualkity was indeed possibtie:
Everrone could find a placs in 3 hicrarchically arranged order The
point, they claim. is that this will not work today when equality is
increasingly becoming a dominantenltura) value,

There is another way of responding to this criticism Far from
pursuing an impossibie nbﬁ-ctﬂ:e Indian sécularism mirrers the
future of the world, A great experiment 5 being carried out in
Indiz watched with razorsharp eves and with great interest by the
whole world. It is doing so because with the migration of people
from the formercolonies 1o the west, and the increased movemsnt
of peeple across the globe with the intensification of glohalisation.
Europe and America and some paris of the Middle-East are
bedinning to resembie India in the diversity of euliures and religions
which are present in their societies. These societies are watching
the fitture of the Indian experiment with Eeen interast:
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Pralifireyd Theory)

muntmzuturmmmmmm-;nmitm
the case of Secularism in India? Give your arguments,

Republic ay

Maha Shivaraim

Holt

Mahavic Jayantl

Ginod Friday

Budidha Purnima

Id-sil-Fide

Id-ul-Zahn (Balkrid)
Independénee Day.
Junmashiami

Mitharram

Mubistm' Gandhi's Birthdiy
Dussehrn

Diwall (Deepavall)
Milisedourr-Nabi/1d -e-Milad
[Hirthiday of Praphiet Mohomimd)
Gurn Nunak's Birtliday
Christmns Day

Marth 4

Mmm:w
Gregorian Calendar
{for i’lﬂ-ﬂ

Mirreh 21

“Aprt 17

Aprif 19

May 16

dune 5
gt 12
Augpsi 15
Seplember 100
Oelober 2

Octlober 8
Oclobier 27

Efmmuher- 1]
November 12
Decembier: 35
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Poitenl Theory

? Exercises

I. Which of the Sllowing do you Jerd are compaiible with the ldes o
seenlnrismy? Glve reassais

(2} Absence of dammustion of one religions group by pnoikcr.
(h) 'Recognition of p stiale religion.

e Exquml stute support Lo all meligims.
(d) Mamsbitory pruyers in schools

el Allowing soparate cducotlonnl mstihations for oy oedmerity
cormminby,

1) Appoiitment of lemple mnnogement bodies by Ui govermmoent.
) Intmventlon of siale (6 ensyro enloy of Dodis e ferhples.

2 Somwe al the key charmoteristies of westorn and Todbsn model of
secubariun hive poi rpdxedp. Stpamie Uhem s muke oo noew table,

Western Secularism  indian Secularism

Stried pon-inlerference ol | Stiate atupporicd religons

relighom ol state ek refomms. alloywed

oilier™s affriirs

Equadity bedween different Eyuality betwern diferent

rellfous jiroups s 0 Key conderi sects of o relighn s
erphinsis)

Altenthe 10 nTmi:i;itjf rihils . Lens atlentian (o r‘n’#llfﬂtt:lll};
biorseel figghats

bativichiad nnd his cigliin of the Highis of hoih indbividual s

crmil rellidins compmimniiy
prolecied
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Wit do yvor modvrstosd by seenlirism® G # e ogoated wath
e Hyones (ol

Do you agree with the ollpwing sintements? Give rensons for

supportng or oppostg any of them.

ja) Secularian docs not sllow us (o hive o rebighous identity.

b Scalarism s afainsd mogrality sithin g eligoons groop or betwerm
differmnt relldfons groups

[c]  Secularism lms o westorn: ChrislEn onigin 1L s ool suinble (o
Eroidiia

tredian seculorism locoscs anmore Hion tie refidlion state sopomiion.

Faphn:

Fxplain tho concepl of principled dsjupee.

Crrele Srvesprs on opeTrmig P Smpiess Cliciaan



